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10. Christ, the Law and the Covenants (2Q 2014—Christ and His Law) 

 

Biblical material: Gen. 9:12–17, 17:2–12, Gal. 3:15–28, Deut. 9:9, Heb. 10:11–18, Heb. 

9:15–28. 

 

Quotes 

• When the law of God is written on our hearts, our duty will be our delight. 

Matthew Henry 

• The covenant of grace is the saint’s original title to heaven. Thomas Brooks 

• The bond of the covenant is able to bear the weight of the believer’s heaviest 

burden. William S. Plumer 

• We cannot rely on God’s promises without obeying his commandments. John 

Calvin 

• Faith in the promises works obedience to the precepts. George Swinnock 

• As the gospels present it to us, the mission of Jesus of Nazareth is about the way 

in which the community of God’s people - historically, the Jewish people who 

had first received the law and the covenant - is being re-created in relation to 

Jesus himself. Rowan Williams 

• A covenant made with God should be regarded not as restrictive but as protective. 

Russell M. Nelson 

 

Questions 

 How do we understand the term “covenant”? How does the later law relate to the 

earlier promises given by God in his covenant with Abraham? In what way we do we see 

promises and the law? How do we relate these concepts to us in our day? What is the 

basis for trusting God and his promises? 

 

Bible summary 

 God’s first covenant is given to Noah in the form of a promise never to send a 

flood again (Gen. 9:12–17). The next is given to Abraham, promising to bless him and 

make of him a great nation (Gen. 17:2–12 (which is used as an illustration of God’s 

promises by Paul (Gal. 3:15–28).  Moses refers to receiving the Ten Commandments as 

the “tablets of the covenant” (Deut. 9:9).  Heb. 10:11–18 quotes Jeremiah 31 and God 

saying he is making a covenant with his people. God’s promises are not annulled by the 

later law, according to Heb. 9:15–28. 

 

Comment  
 It’s interesting that God has to make promises, agreements, and covenants. Why? 

Because God is feared, and human beings need reassurance. In fact throughout the Bible 

God has to tell people they do not need to fear him, and to make promises to convince 

them. Firstly with Adam and Eve. Then with Noah and his descendants. Then Abraham, 

and the other patriarchs. Down on through the prophets, God is still trying to win his 

people over – that there is nothing to fear. 

 Yet despite all his promises, his people persistently reject God and turn away to 

their own desires. They misunderstand the basis of the covenants, and spurn his promises.  

The book of Isaiah is all about a God who has been rejected by his people, a Being who is 
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seen as being “paid off” by sacrifices and offerings, a ritualistic deity that needs to be 

placated. But God rejects such meaningless worship. He desires an intimate relationship, 

not some burdensome business contract. “The multitude of your sacrifices—what are 

they to me?” says the LORD. “I have more than enough of burnt offerings, of rams and 

the fat of fattened animals; I have no pleasure in the blood of bulls and lambs and goats.” 

Isaiah 1:11 NIV. Does God take pleasure in any kind of sacrifice, in a heathen kind of 

way? Could the sacrifice of Christ also be viewed in this way? Has not even the cross 

been made a “meaningless sacrifice” (1:13)?  

 God’s invitation is to “argue it out” with him (1:18)—he wants to reason with us. 

God does not seek to impose arbitrary rules; rather he seeks our agreement and 

understanding that his ways are true and right, and in our best interest. He is also not 

appealing to mystical thoughts or non-rational concepts. God wants us to use our 

reason—the mind he created that works in ordered and logical processes to achieve a 

wise and considered result. This is not rationalism or humanism, but it does uplift as the 

essential methodology the only tool we really have to establish truth. In matters of 

religion like everything else, we can be very fervently and decidedly mistaken. God 

wants us to reason with him, to use our minds to examine the evidence so that we are not 

deceived.  

Thoughtless rituals and symbols cannot save. God is not some kind of machine to 

be fixed or used. The reason he instituted the whole sacrificial system was not for his 

benefit, but for ours. The cross is the same—not some mechanism by which he can fix it 

for himself to save us, but designed for our benefit and appreciation. The problem with 

seeing religion as rules and requirements is that you do not come into the relationship that 

God most wants—one in which there is mutual understanding, love and acceptance of 

truth and right. You just do as you’re told. 

Yet as Micah asks: “Will the Lord be pleased with thousands of rams, with ten 

thousand rivers of oil? Shall I offer my firstborn for my transgression, the fruit of my 

body for the sin of my soul?” Micah 6:7. Or as David said so eloquently: 

 

“You do not take delight in sacrifice, or I would bring it; 

you do not take pleasure in burnt offering. 

The sacrifices of God are a broken spirit; 

a broken and a contrite heart, 

O God, you will not despise.” Psalm 51:16, 17 NIV. 

 

No. The whole sacrificial system was to demonstrate the terrible nature of sin, the 

awful state of living in rebellion and out of harmony with God. It showed the inevitable 

results of evil, and the incredible cost of restoring the broken relationship with God. For 

it demonstrated the ultimate act of God himself coming to experience the human 

situation, to show his amazing love in hanging on the Cross for his wayward and 

disobedient children. So in this ‘acted illustration’ of ‘sacrifice’ the Son of God is seen 

tasting death for everyone so that all might live through him. 

So what about the blood? How is it to be understood? As God said of the blood 

painted on the Passover doorposts: “The blood shall be to you for a token” (Ex. 12:13). A 

token, a sign, a symbol between God and his people. The “blood of the covenant” (Ex. 

24:8) that confirmed their special relationship. The physical blood had no significance of 
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itself. Blood was seen as the source of life (Lev. 17:14; Deut. 12:23 etc.); and became a 

very meaningful metaphor in mankind’s relationship to God, but there was nothing in the 

actual blood that did anything. 

That’s the difference. To the pagan mind his god consumed the sacrifice as food 

and drank the blood. In the literature of the heathen nations that surrounded Israel, the 

gods are pictured gathering like flies around some special sacrificial offering like 

gourmets around a Cordon Bleu meal! But for the true God, sacrifices only had meaning 

and purpose as the worshippers watched and understood the lessons the animal deaths 

taught. All the blood in the world would make no difference to the minds of those who 

looked no farther than the ritual. 

Sacrifices cannot save. Blood cannot save. Only God can save. Even the literal 

blood of Jesus cannot save except as it symbolizes the whole of Jesus’ gift of himself to 

us. Christ’s blood was no more magical than the blood of bulls and goats. It’s what this 

blood means that counts. Otherwise we drift into the witchdoctor ideas of the Devil’s 

picture of God, of weird and wonderful sorcery, of blood-appeasement. 

The covenant is based on a God who truly seeks the good of his people, who 

keeps his promises, and wishes to save everyone, even those bent on their own doom. He 

cries out “How can I give you up? How can I let you go?” But he must, since our 

freedom of choice is so important, and God will not deny us our free will. 

 

Ellen White Comments 

 As the Bible presents two laws, one changeless and eternal, the other provisional 

and temporary, so there are two covenants. The covenant of grace was first made with 

man in Eden, when after the Fall, there was given a divine promise that the seed of the 

woman should bruise the serpent’s head. To all men this covenant offered pardon, and the 

assisting grace of God for future obedience through faith in Christ. It also promised them 

eternal life on condition of fidelity to God’s law. Thus the patriarchs received the hope of 

salvation.  {FLB 77} 

 The uplifted Saviour is to appear in His efficacious work as the Lamb slain, 

sitting upon the throne, to dispense the priceless covenant blessings, the benefits He died 

to purchase for every soul who should believe on Him. John could not express that love 

in words; it was too deep, too broad; he calls upon the human family to behold it… The 

message of the gospel of His grace was to be given to the church in clear and distinct 

lines, that the world should no longer say that Seventh-day Adventists talk the law, the 

law, but do not teach or believe Christ.  {Ev 191} 

 The third angel’s message is the proclamation of the commandments of God and 

the faith of Jesus Christ. The commandments of God have been proclaimed, but the faith 

of Jesus Christ has not been proclaimed by Seventh-day Adventists as of equal 

importance, the law and the gospel going hand in hand. I cannot find language to express 

this subject in its fullness.  {3SM 172} 

 It is the work of Satan to represent the Lord as lacking in compassion and pity. He 

misstates the truth in regard to Him. He fills the imagination with false ideas concerning 

God; and instead of dwelling upon the truth in regard to our heavenly Father, we too 

often fix our minds upon the misrepresentations of Satan and dishonor God by distrusting 

Him and murmuring against Him. {SC 116} 
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